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I. ABSENCE OF THE SOCIAL MIND

The Chinese are a nation of individualists. They are family-minded, not |
social-minded, and the family mind is only a form of magnified selfishness. It .
is curious that the word “society” does not exist as an idea in Chinese thought.
In the Confucian social and political philosophy we see a direct transition from
the family, chia, to the state, kuo, as successive stages of human organization,
as in such sayings as “When the family is orderly, then the state is peaceful,” or
“Put the family in order and rule the state in peace.” The nearest equivalent to
the notion of society is then a compound of the two words, kuochia, or “state-
family,” in accordance with the rule for forming Chinese abstract terms.

“Public spirit” is a new term, so is “civic consciousness,” apd so is “social
SCI‘V-ICC,.’” There are no such commodities in China. To be sure, there are “socidl
2ffairs,” such as weddings, funerals, and birthday celebrations and Buddhistic

proce'ssions and annual festjya[s. But the things which make up English and
American socig| life, viz., spore P absest

There is no church and pq churc
from talking politics; they do
debates op politics, They do no

olitics and religion, are conspicuously

se
fOt cast votes, and they have no cmbh(;:gs
t indulge in sport, which binds huma? be
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is the essence of the English ang American gq ial life
cial life,

v be sure, but the
% o plaY games,’m ) S€ games are charactenstlc of Chinese

vnduallsm Chinese games do not divide the Players into two parties, a5
}n cnckCt’ with one team playing against the other. Teamwork is unknown,
g Chines¢ card games, each man plays for himself. The Chipese like poker,
md do not like bndge They have always played mb]”"g, which is nearer to
, goket than t0 bridge- In this philosophy of mabjong may be seen the essence of
1 mnﬁc individualism.

.. Anillustration of Chinese individualism may be seen in the organization of
. rvinese newspaper. The Chinese run their papers as they play their mabjong.
hve seen Chinese daily papers so edited as to require an editor-in-chief
W only business is to write editorials. The man in charge of domestic news

ibs his page, the man in charge of international cables has his, and the man
gdwge of city news again has his own ground. These four men handle their
frmpectxve departments like the four hands at a mabjong table, each trying to
%neswhat the others have got. Each tries to make up his set and throws out
" the unwanted bamboo to the next man. If there is too much domestic news, it
; . man conveniently flow over (without warning, as far as the reader is concerned) to
 the page for city news, and if this again has too much copy, it can conveniently
: ﬂt!wover to the murders and conflagrations. There is no necessity for front-
page make-up, no selection, no coordination, no subordination. Each editor
:‘ Tanretire at his own good time. The scheme is simplicity itself. Moreover, both
| 41 hed‘fm's and the readers are born individualists. It is the editor’s business to
b peblish the news, and the reader’s business to look for it. They do not interfere
‘ ’ﬁﬂ! one another. This is the journalistic technique of some of the oldest,
% and most popular daily papers in China to this day.

3 IFyou ask why there is no coordination, the auswes lsﬁre the city editor
4 Ring, For if the editor-in-chief tries to initiate reforms and

: What does he mean
‘,.} f°r0bstfucnon, he will run up against the family system- tot throw the city
mterfermg with other people’s business? Does he mean

there’s no social
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ditor out and break his rice-bowl, starving all th(? People dependent Upon hjp
j\nd if the city editor’s wife is the proprietor’s n‘?ce’ can he throw him oy If
the editor-in-chief has any Chinese social consciousness, he will Not atten,
uch a thing, and if he is a raw American-returned graduate of the Missoy;
School of Journalism, he will soon have to get out. Another map Who kngy,
Chinese social ways will get in, the old scheme will go on working, the reader
will go on hunting for their news and the paper will go on increasing its

circulation and making money.

Some such psychology is hidden behind all Chinese social intercourse,
and it would be easy to multiply examples showing a lack of the social mind
truly bewildering to the twentieth-century Western man. I say twentieth.
century man because he has received the benefits of nineteenth-century
humanitarianism, with a broadened social outlook. As a typically bewildering
example, which is yet truly representative of Chinese thought regarding
social work, I quote verbally from the Analects Fortnightly (a magazine devoted
to unconscious Chinese humor) reporting the speech of a native warlord
regarding the movement for mass education. The young people caught with
the modern American enthusiasm for social service organized a movement for
“annihilating literary blindness.” So saith the General, therefore, in a speech:
“Students ought to work at their books and not meddle with public affairs.
The people do their own business and eat their own rice, and you want to annshilate the
beople!” The persuasive argument is this: the illiterate are not interfering with
you, why must you interfere with them? Those words, so short, so forceful, r¢

YEt 5o true because they come direct and undisguised from the speaker 's heart

Toa Chinese, social work always looks like “meddling with other p coplc
bu

siness.” .. . blic
€ss.” A man enthusiastic for social reform or in fact for any kind of pu

wi , : ot
ork always looks 5 little bit ridiculous. We discount his sincerity. We cann.
understand him, What does h this

: : do all
¢ mean by going out of his way to
work? s he courting publicity? e

Why is he not loyal to his family and why

he : . voungs
mot get official Promotion and help his family first? We decide he is Y0

|
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e s w oo fromthenorma]humantype‘
g ' here were always

such deviations f,
1om type
’ the

M When we see a boy who has too much pub;
» goall sorts of scrapes, we confidently predict that boy will be the death of h;
;_.,I,. . If we can break him early enough, well and good. if not. h a. of his
i . . > 1 not, he will go to
and ruin the family fortune besides. But it jspt always as bad as that. If we
-. ot break him, he will probably run away from home and join the public-
. it brigands. That is why they are “deviations.”
f.‘ How is such a state of things possible? The Chinese are not such heathens,
drowned in their sins, as the Christian missionaries would imagine,
here the word “heathen,” with all the force of Christian contempt
'ﬁdfcondemnation, seems eminently applicable. It would be better if the
‘“ﬂsonanes tried to understand them and attack the evil from its source,
ﬁ!back of it is a social philosophy different from theirs. The difference is a
ﬁﬂme of point of view. The best modern educated Chinese still cannot
ﬂmtand why Western women should organize a “Society for the Prevention
!fc'“dt}’ to Animals.” Why bother about the dogs, and why do they not scay
?ff‘home and nurse their babjes? We decide that these women have no children
,j._gd therefore have nothing better to do, which is probably often true.:‘f:e
t“ﬂm is between the family mind and the social mind. If one scratches deep

One always finds the family mind at work.

k. ,F°f the family system is the root of Chinese s()Ci'ljyt’he
"% social characteristics derive. The family system an

o for
| 18 the family raised to a higher exponent a.c o atitude,
- Whin j the Chinese social life. Face, favon privilege, &

all there is t©
Courtesy ’

Scanned by CamScanner



r-'“"--—-m

- 2 ol
ﬁ,_-m/.;; Py \71 /1,:/1

182 - '170
public institutions, the school, the guilq phil
» Phi

the whole government of Chjp, anthy,,

—al

all borrow from it theijr pecul;
1

hos | Py,
Spri "

from the family and village system,

and all find in it enlightening explanations for thei 4 teng,
T pecy);

ar

characteris ind
: . n

m the family mind there arise certain laws of social behavigr I » ang

* AU wil] e

fro
interesting to study these and see how man behaves as a social bejpy ;
8 In the

official corruption,
pitality, justice, and finally

absence of a social mind.

II. THE FAMILY SYSTEM
There was formerly no such word as “family system” as a sociological term
)y We

knew the family only as “the basis of the state,” or rather as the basis of humg
society. The system colors all our social life. It is personal, as our conception
of government is personal. It teaches our children the first lessons in social
obligations between man and man, the necessity of mutual adjustment, self-

control, courtesy, a sense of duty, which is very well defined, a sense of

obligation and gratitude toward parents, and respect for elders. It very nearly
takes the place of religion by giving man a sense of social survival and family
continuity, thus satisfying man’s craving for immortality, and through the
ancestral worship it makes the sense of immortality very vivid. It breeds a sense
of family honor, for which it is so easy to find parallels in the West.

It touches us even in very personal ways. It takes the right of contracting
marriage from our hands and gives it to those of our parents; it makes US
marry, not wives but “daughters-in-law,” and it makes our wives give birth, not

to children but to “grandchildren.” It multiplies the obligations of the bride
e door of their

a hundredfold. It makes it rude for a young couple to close th

room in the family house in the daytime, and makes privacy a unknown word

in China. Like the radio, it accustoms us to noisy weddings, noisy fonerd

noisy suppers and noisy sleep. And like the radio, it benumbs 097 """ g
n who has only

develops our good temper. The Western man is like a maide
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